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Ì ó ä ð î ñ ò ü  ä å ð å â à  æ è ç í è
Ãåííàäèé Ïøåíè÷íûé

Àâòîð äàííîé ðàáîòû ñòàâèò ñâîåé öåëüþ
ïîïûòàòüñÿ îòâåòèòü íà âîïðîñ, ÷òî çà òà-
èíñòâåííûå äåðåâüÿ íàõîäèëèñü â ñàäó Åäå-
ìà, ïëîäû êîòîðûõ ëèáî íàäåëÿëè ÷åëîâå-
êà âå÷íîé æèçíüþ (Áûò. 3:22), ëèáî ñóëèëè
åìó íåèçáåæíóþ ñìåðòü (2:17)? Íà ñàìîì ëè
äåëå ýòî áûëè äåðåâüÿ, ðàñòóùèå ïîñðåäè ñàäà,
ëèáî æå ýòî îáðàçíûé ÿçûê àâòîðà, èñïîëü-
çóÿ êîòîðûé, îí ïûòàåòñÿ äîíåñòè äî íàñ
êàêèå-òî âàæíûå ïðèíöèïû? Åñëè òàê, òî
êàêèå ýòî ïðèíöèïû? Ïî÷åìó Áîã ñäåëàë òà-
êîé áîëüøîé àêöåíò íà äåðåâå ïîçíàíèÿ
äîáðà è çëà, íå ðàçðåøàÿ åñòü åãî ïëîäîâ íè
ïðè êàêèõ îáñòîÿòåëüñòâàõ? ×åì îíî áûëî
òàê çàìàí÷èâî, ÷òî æåíùèíà âñå æå ðåøè-
ëàñü îñëóøàòüñÿ Áîãà è ïðèíÿòü ñàìîñòîÿ-
òåëüíîå ðåøåíèå? Ïî÷åìó ïîñëåäîâàâøèé çà
ýòèì ïðîöåññ îêàçàëñÿ íåîáðàòèìûì?

Îñíîâíîé ôîêóñ àâòîðà â äàííîé ñòàòüå
íàïðàâëåí íà òî, ÷òîáû óâèäåòü, êàêèå ïðèí-
öèïû ñòîÿëè çà Áîæüèìè ïîâåëåíèÿìè, ïî-
çâîëÿþùèìè èëè æå íå ïîçâîëÿþùèìè ÷å-
ëîâåêó ÷òî-ëèáî äåëàòü, â ÷àñòíîñòè çàïðå-
ùåíèåì óïîòðåáëÿòü ïëîäû ñ äåðåâà
ïîçíàíèÿ äîáðà è çëà. Ãëàâíîå æå, â ýòîé
ðàáîòå ñäåëàíà ïîïûòêà ïîêàçàòü, ÷òî è ñå-
ãîäíÿ, íåñìîòðÿ íà òî, ÷òî â Åäåìñêîì ñàäó
Áîã çàêðûë äîñòóï ê äåðåâó æèçíè, äëÿ ëþ-
äåé ñóùåñòâóåò âîçìîæíîñòü ïîëüçîâàòüñÿ
ïëîäàìè ýòîãî äåðåâà.

W i s d o m  i s  t h e  T r e e  o f  L i f e

Gennadi Pshenichny
The author of this work will endeavor to an-
swer the question: What kind of mysterious
trees were there in the Garden of Eden, the fruits
of which either endowed humanity with eter-
nal life or boded unavoidable death? Were there
real trees in the middle of the garden, or is that
merely figurative language used to convey
important principles? If so, what are those
principles? Why did God put such a strong
accent on the tree of knowledge of good and
evil, not permitting its fruit to be eaten un-
der any circumstances? What was so alluring
about the tree that the woman dared to diso-
bey God and make an independent decision?
Why did the consequences turn out to be ir-
revocable?

The main focus of this article is to exam-
ine the principles behind God’s commandments
allowing or prohibiting certain things, par-

ticularly what was behind the prohibition of
eating fruit from the tree of the knowledge of
good and evil. The author shows that even
today, although God has closed off access to
the tree of life in the Garden of Eden, people
can still reach it and enjoy its fruit.

Â ç ÿ ò ê à

Âèêòîð Êèðüÿíîâ
Äàííàÿ ðàáîòà ïîñâÿùåíà èçó÷åíèþ ñèòóà-
öèè âçÿòî÷íè÷åñòâà. Ñòàòüÿ ïîñòðîåíà ïî ìå-
òîäîëîãèè Ðè÷àðäà Õåéñà, êîòîðóþ îí îïè-
ñàë â êíèãå «Ìîðàëüíîå âèäåíèå Íîâîãî
Çàâåòà». Â ðàáîòå ðàññìàòðèâàþòñÿ îñíîâ-
íûå ìåñòà èç Ïèñàíèÿ, óïîìèíàþùèå âçÿò-
êó, à òàêæå âûâåäåíî çàêëþ÷åíèå íà îñíîâå
Áèáëèè â îòíîøåíèè òîãî, ðàçðåøàåò ëè Áèá-
ëèÿ äàâàòü èëè ïðèíèìàòü âçÿòêó. Ïîñëå
ýòîãî ðàññìàòðèâàþòñÿ âîçìîæíûå ðåøåíèÿ
ïðîáëåìû âçÿòêè íà îñíîâàíèè íåêîòîðûõ
òåîðèé ýòèêè. Â êîíöå ðàáîòû ñäåëàíî çàê-
ëþ÷åíèå ñ ðàññìîòðåíèåì íåêîòîðûõ êîíê-
ðåòíûõ ñëó÷àåâ ó÷àñòèÿ öåðêâè â äà÷å âçÿò-
êè â Óêðàèíå

B r i b e r y

Viktor Kiryanîv
This article deals with the question of brib-
ery based on the methodology described in The
Moral Vision of the New Testament by Rich-
ard Hays. We will look at the main passages
of Scripture that discuss bribery and make
conclusions on a biblical basis as to whether
the Bible permits us to give or receive bribes.
After that, we will examine different possible
solutions of the bribery problem based on var-
ious ethical theories. At the end of the article
we will draw conclusions in connection with
case studies concerning churches in Ukraine
that partici pated in offering  bribes.

Ô î ð ì è ð î â à í è å  ó ÷ å í è ÿ
î  ï å ð â î ð î ä í î ì  ã ð å õ å
â  I  –  V  â å ê à õ

Îëåã Áóäàêîâ

Â ñòàòüå äàåòñÿ îáçîð èñòîêîâ, âîçíèêíîâå-
íèÿ, ðàçâèòèÿ è äîãìàòè÷åñêîé ôèêñàöèè
ó÷åíèÿ î ïåðâîðîäíîì ãðåõå. Ïîðÿäîê èçëî-
æåíèÿ ìàòåðèàëà ñòðîèòñÿ ïî èñòîðè÷åñêî-
ìó ïðèíöèïó è îõâàòûâàåò ïåðèîä I – V âå-
êîâ, â òå÷åíèå êîòîðîãî ñôîðìèðîâàëîñü ó÷å-
íèå Öåðêâè ïî äàííîìó âîïðîñó.
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Îáçîð íà÷èíàåòñÿ ñ èçëîæåíèÿ èóäåéñêî-
ãî âçãëÿäà íà ïðèðîäó ÷åëîâåêà è ïåðåõîäèò
ê àíàëèçó èñòî÷íèêîâ â Íîâîçàâåòíîì ïè-
ñàíèè (â Ïîñëàíèè Àï. Ïàâëà Ðèìëÿíàì),
äàâøèõ ïî÷âó äëÿ ðàçâèòèÿ õðèñòèàíñêîãî
ó÷åíèÿ î ïåðâîðîäíîì ãðåõå.

Îòäåëüíî ðàññìàòðèâàåòñÿ áîãîñëîâèå
Îðèãåíà î ïåðâîðîäíîé âèíîâíîñòè ÷åëîâå-
÷åñòâà è âîïðîñ î âëèÿíèè îðèãåíîâñêîé ñè-
ñòåìû íà ðàçâèòèå ó÷åíèÿ Öåðêâè. Îñîáîå
âíèìàíèå óäåëÿåòñÿ ó÷åíèþ Àâðåëèÿ Àâãó-
ñòèíà î ïåðâîðîäíîì ãðåõå, ôàêòè÷åñêè ïîä-
âåäøåãî èòîã áîãîñëîâñêèì èñêàíèÿì ðàí-
íåãî õðèñòèàíñòâà. Äåëàåòñÿ ñðàâíèòåëüíûé
àíàëèç çàïàäíîé (êàòîëè÷åñêîé) è âîñòî÷-
íîé (ïðàâîñëàâíîé) áîãîñëîâñêèõ øêîë – èõ
îáùíîñòè è ðàçëè÷èÿì â ïîíèìàíèè ïðè-
ðîäû ïåðâîðîäíîãî ãðåõà. Êðàòêî óïîìèíà-
åòñÿ î âëèÿíèè ó÷åíèÿ î ïåðâîðîäíîì ãðå-
õå íà æèçíü öåðêâè (â îñîáåííîñòè íà äîã-
ìàòèêó òàèíñòâà êðåùåíèÿ).

T h e  F o r m a t i o n  o f  t h e Teaching
o n  O r i g i n a l  S i n  f r o m  t h e  F i r s t
T h r o u g h  t h e  F i f t h  C e n t u r i e s

Oleg Budakov

This art icle surveys the sources, appearance,
development, and establishment of the teach-
ing on original sin as dogma. The material is
presented in historical sequence and encom-
passes the period from the first to the fifth
centuries when the church’s teaching on this
matter was formulated. The overview begins
with a statement of the Jewish view on hu-
man nature and moves on to an analysis of
New Testament sources (Romans) that pre-
pared the ground for the development of the
Christian teaching on original sin.

The history of this teaching’s development
in the second and third centuries is briefly sur-
veyed. The theology of Origen and his think-
ing on original sin is examined separately be-
cause of its distinction. The question is raised
concerning the influence of Origen’s system on
the development of church teaching.

A comparative analysis is made of the ac-
ceptance of the teaching on original sin in the
Christian world during the second, third, and
fourth centuries. Special attention is given to
Augustine’s teaching on original sin, which
concludes the discussion on early Christiani-
ty. A comparative analysis is also made of
Western (Catholic) and Eastern (Orthodox)
theological schools – specifically their com-

monalties and differences in their understand-
ing of the nature of original sin. The influ-
ence of original sin on the life of the church
(and especially on the practice of baptism) is
briefly noted.

The main sources for this article were the
Bible, the Talmud, and works of early Chris-
tians, especially Justin Martyr, Irenaeus, Ori-
gen, Cyprian, Gregory Thaumaturgos, Augus-
tine, John Chrysostom, etc.

Ì þ í ñ ò å ð ñ ê î å  ö à ð ñ ò â î
â  1 5 3 4  –  1 5 3 5  ã î ä à õ

Êîíñòàíòèí Ïðîõîðîâ
Õîðîøî èçâåñòíî, ÷òî ìþíñòåðñêèå ñîáûòèÿ
1534 – 1535 ãã. ÿâëÿþòñÿ îäíîé èç îñíîâíûõ
ïðè÷èí, ïî÷åìó áàïòèñòñêèå èñòîðèêè îáû÷-
íî íåîõîòíî ïðîñëåæèâàþò èñòîêè ñâîåé
äåíîìèíàöèè, èäóùèå îò àíàáàïòèñòñêîãî
äâèæåíèÿ â XVI âåêå. Àâòîð ñòàòüè ïðåäëà-
ãàåò íîâûé âçãëÿä íà ïå÷àëüíî èçâåñòíûå ñî-
áûòèÿ, ñðàâíèâàÿ èõ ñ ïðåöåäåíòàìè â
äðåâíåé Öåðêâè, à òàêæå â ñîâðåìåííîé àíà-
áàïòèñòàì ðèìñêî-êàòîëè÷åñêîé è ïðîòåñ-
òàíòñêîé (ëþòåðàíñêîé, öâèíãëèàíñêîé)
èñòîðèè. Ñðàâíèòåëüíûé àíàëèç ïîêàçûâà-
åò, ÷òî ìþíñòåðñêàÿ ñèòóàöèÿ áûëà ïðèåì-
ëåìîé ëèøü äëÿ ðàäèêàëüíîãî êðûëà
àíàáàïòèñòîâ è, îäíîâðåìåííî, íå âûõîäèëà
äàëåêî çà ïðåäåëû îáùååâðîïåéñêîé ðåëèãè-
îçíîé ïðàêòèêè ñâîåãî âðåìåíè. Óìåðåííîå
êðûëî àíàáàïòèñòîâ îñóäèëî ìþíñòåðñêèé
îïûò, è äëÿ äàëüíåéøåãî ðàçâèòèÿ äâèæå-
íèÿ, â îñîáåííîñòè ìåííîíèòñêîãî íàïðàâ-
ëåíèÿ, õàðàêòåðåí àáñîëþòíûé ïàöèôèçì.

T h e  M u n s t e r i t e  K i n g d o m  –
1 5 3 4  –  1 5 3 5

Constantine Prokhorov

It is well known that the events at Munster
in 1534-35 represent one of the basic reasons
why Baptist historians are sometimes reluc-
tant to trace their denomination’s origin from
the Anabaptist movement of the sixteenth
century. The author of this article offers a new
look at the unfortunately well-known events
of the “Munsterite kingdom,” comparing them
with analagous events in the ancient church
and also in contemporary Anabaptist, Roman
Catholic, and Protestant (Lutheran, Zwinglian)
history. A comparative analysis shows that
the situation in Munster applied to the radi-
cal wing of the Anabaptists only and was, at
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the same time, not that far beyond the bound-
aries of religious practice common in Europe
at the time. The moderate Anabaptist wing
condemned the events at Munster, and future
development of the movement, especially
among the Mennonites, moved in the direction
of absolute pacifism.

Ö å ð ê î â ü ,  ã î ñ ó ä à ð ñ ò â î
è  î á ù å ñ ò â î :
î  ñ ë î æ í î ñ ò è  ó ÷ à ñ ò è ÿ
ï î ñ ò ñ î â å ò ñ ê è õ  å â à í ã å ë ü ñ ê è õ
õ ð è ñ ò è à í  â  æ è ç í è  î á ù å ñ ò â à

Ëèíà Àíäðîíîâüåíå
è Ïàðóø Ð. Ïàðóøåâ

Òðàãè÷åñêèå ñîáûòèÿ, ïðîèñøåäøèå â ñëà-
âÿíñêîé îáùèíå èììèãðàíòîâ â ÑØÀ, ïîä-
âîäÿò àâòîðîâ ê èñòîðè÷åñêèì è áîãîñëîâñ-
êèì ïðåäïîñûëêàì ñîöèàëüíîé ïàññèâíî-
ñòè ïîñòñîâåòñêèõ åâàíãåëüñêèõ õðèñòèàí,
ðåçóëüòàòîì ÷åãî ÿâëÿåòñÿ èçîëèðîâàííîñòü
Öåðêâè îò îáùåñòâà, âûçâàííàÿ ïðåñëåäîâà-
íèÿìè ñîâåòñêîãî ïðàâèòåëüñòâà. Ñîâðåìåí-
íûå ôîðìû õðèñòèàíñêîé æèçíè åâàíãåëü-
ñêèõ âåðóþùèõ ñòðàí áûâøåãî Ñîâåòñêîãî
Ñîþçà îïðåäåëÿþòñÿ ñ ïîìîùüþ àíàëèçà
óáåæäåíèé, èñïîëüçóÿ âçãëÿäû áîãîñëîâñêîé
òðàäèöèè Ðàäèêàëüíîé Ðåôîðìàöèè. Ïðåä-
ïðèíèìàåòñÿ ïîïûòêà îöåíêè ñðåäñòâ, íåîá-
õîäèìûõ äëÿ èçìåíåíèÿ îòíîøåíèÿ ê ó÷à-
ñòüþ â æèçíè îáùåñòâà. Áîëåå øèðîêàÿ õðè-
ñòèàíñêàÿ òðàäèöèÿ, è îñîáåííî Íàãîðíàÿ
Ïðîïîâåäü, ÿâëÿþòñÿ èñòî÷íèêàìè ýòèõ
ñðåäñòâ. Â ó÷àñòèè â æèçíè îáùåñòâà àâòî-
ðû âèäÿò ðÿä ïðàêòè÷åñêèõ äåéñòâèé Öåðê-
âè, âêëþ÷àþùèõ â ñåáÿ ïðèñóòñòâèå, ó÷àñòèå

è îáùåíèå êàê ñ îòäåëüíûìè ëþäüìè, òàê è
ñ îáùèíàìè, íàõîäÿùèìèñÿ âíå Öåðêâè.

C h u r c h ,  S t a t e ,  a n d  C u l t u r e :
O n  t h e  C o m p l e x i t i e s  o f  P o s t -
S o v i e t  E v a n g e l i c a l  S o c i a l
I n v o l v e m e n t

Lina Andronoviene,
Parush R. Parushev

Taking a lead from tragic experiences in Slavic-
speaking immigrant communities in the Unit-
ed States, the authors take a closer look at the
historical background and theological presup-
positions underlying the social passivity of
post-Soviet evangelicals. Its roots are found
in the seclusion of their communal life under
the suppression of religious communities by
the Soviet government. Using insights from
the theological tradition of the Radical Ref-
ormation, current attitudes and forms of
Christian living of the evangelical communi-
ties in the former Soviet Union are defined in
terms of convictions and beliefs. An attempt
is made at a holistic assessment of the re-
sources needed to change the existing attitude
toward social involvement. The resources are
sought in the wider Christian tradition, as well
as in the practice of the Sermon on the Mount.
Social involvement is understood by the au-
thors as a wider set of practices including
presence, involvement, and extension of fellow-
ship to persons and communities outside the
church.


